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Book Notes: (Students will choose one book to review for the class.) 
 
Inbody, Tyron. The Transforming God: An Interpretation of Suffering and Evil. Louisville, KY: 

Westminster John Knox Press, 1997. 
 

Inbody recognizes that radical evil has returned to the consciousness at the end of the 
20 century. Seeking to account for how radical evil can exist alongside a good God, he argues 
for a reconception of God’s power through a process-relational theological lens. Beginning 
with encounters of suffering in the 20 century, he outlines conceptions of God relating to 
experiences of suffering, problematizes accounts of God that are less than loving, and looks 
for biblical and theological grounds for reconceptualizing divine power. God does not cause 
suffering, but rather “identifies with our suffering and works faithfully, everlastingly, and 
infallibly to transform our sufferings into the highest possible good or into life lived within 
the realm of God’s resurrection” (118). 
 



Johnson, Elizabeth.  Ask the Beasts:  Darwin and the God of Love. New York:  Bloomsbury,  
2014. 

 
Elizabeth Johnson here offers a deeply theological engagement with evolutionary 

biology, drawing out ecological implications, and facing thoughtfully the pain and waste and 
carnage of our evolutionary history.  She begins with a careful and lucid explication of Darwin’s 
work, On the Origin of the Species.  She lays out his argument and its evidences as well as its 
challenges (then and now).   Next she traces how the theory has “evolved” and been confirmed 
in subsequent scientific discoveries.  She brings the process of evolution into conversation with 
central affirmations of Christian faith expressed in the Nicene Creed.  How do we think about 
God as the “maker of heaven and earth” with an evolutionary understanding?  How may we 
understand the Creator as a God of love, given the legacy of suffering in the process of natural 
selection?  Johnson makes a significant advance in the discussion.  She distinguishes between 
the suffering that is part of the world’s natural process of becoming and the unnecessary 
suffering that human beings inflict.  The former is a biological matter, something to be accepted 
as part of creaturely frailty and mortality.  The latter is an ethical matter, a situation with which 
we cannot be reconciled; the moral imperative is to resist and ameliorate.  Johnson discusses 
the meaning of the cross as a suffering solidarity of the crucified God; solidarity not with one 
species only but with the whole groaning, suffering creation.  She coins the phrase “deep 
resurrection” to express the conviction that God’s love is stronger than death and that it has 
the power to transfigure biological existence itself (207).  In the evolutionary process, life 
continually comes from death.  Theologically, deep resurrection expresses the hope that God 
“bears creation forward with an unimaginable promise” (210) toward new creation. 
 
Kushner, Harold.  When Bad Things Happen to Good People.  New York, NY:  Avon Books, 1981.  
 
 Harold Kushner is a prominent American rabbi and author of this best-selling book on 
the problem of evil. Written following the death of his son, Aaron, from the premature aging 
disease progeria, the book deals with questions about human suffering, God, omnipotence and 
theodicy.  The book connects thoughtfully with the story of Job and is clear that good and 
faithful people are not thereby exempt from suffering.  He engages helpfully with the nature of 
God’s power in the face of suffering. 
 
Park, Andrew Sung. The Wounded Heart of God: The Asian Concept of Han and the Christian 
Doctrine of Sin. Nashville, TN: Abingdon Press, 1993. 
 

Park’s text raises two connected questions: are Christian doctrines of sin relevant in 
today’s world, and can these doctrines help bring about God’s reign in the world? The 
doctrine of sin must be treated together with the Korean conception of han, partially defined 
as “the collapsed pain of the heart due to psychosomatic, interpersonal, social, political, 
economic, and cultural oppression and repression” (16-17). Park defines han and its 
structures and roots, and then moves on to relate han with conceptions of justification and 
sin. Han complements the doctrine of sin, allowing for concern for the victims of sin, rather 
than only focusing on the sinner. 



 
Sobrino, Jon. Where Is God?: Earthquake, Terrorism, Barbarity, and Hope. Maryknoll, NY.:  
Orbis Books, 2004. 

Suffering in the world raises the perpetual question, “where is God?” Sobrino writes so 
that people, particularly those who live among affluence, will think about and show 
compassion and solidarity in the midst of tragedy and destruction. Such thinking can offer 
hope, but also raises questions, such as: who are we as humans; where is God and what is 
God doing; and how can salvation be achieved? These questions are asked specifically in the 
wake of the tragedies of the earthquakes in El Salvador and the terror attacks on 9/11 and 
the war in Afghanistan. To struggle against evil, “we need confident contemplation, coherent 
witness, brotherly-sisterly community, an embrace of love and service, prophetic 
commitment, and paschal hope” (148). Ultimately, Sobrino reminds us, evil must not simply 
be overcome, but also redeemed. 

 
Swinton, John. Raging with Compassion: Pastoral Responses to the Problem of Evil. 

Grand Rapids, MI: William B. Eerdman’s Publishing Company, 2007. 

The question of why God allows evil and suffering is not simple for Christians, 
particularly in post-Enlightenment Western cultures. Swinton argues the development of 
Christian responses to suffering and evil shouldn’t come from a traditional theodicy, but 
rather in recognizing the problem must be understood as a “deeply meaningful and often 
spiritual human experience” (3) before becoming a theological or philosophical problem to 
solve. Ultimately, as Stanley Hauerwas argues, the question should not be why does evil exist, 
but rather how can Christians build and enable faithful communities that can absorb 
suffering? To do so requires a practical theology leading to a practical theodicy. 
 
Townes, Emilie M. ed. A Troubling in My Soul: Womanist Perspectives on Evil and 

Suffering. Maryknoll, N.Y.: Orbis Books, 1993. 

This collection of essays provides a broad overview of Womanist thought on evil and 
suffering. Townes edits this volume containing works by Clarice J Martin, Francis Wood, 
Jamie T. Phelps, Marcia Y. Riggs, Emilie M. Townes, Rosita deAnn Mathews, M. Shawn 
Copeland, Delores S. Williams, Cheryl A. Kirk-Duggan, Karen Baker-Fletcher, Patricia L. 
Hunter, Jacquelyn Grant, Katie Geneva Cannon, and Cheryl Townsend Gilkes. These 
reflections bring about, as Townes notes, unique perspectives “on the nature of evil and 
suffering in the lives of African-American women and the African-American community as a 
whole… Rather than appeal to a common methodology, which begets a common ideology, 
womanist reflection encourages creativity rather than conformity in proposing solutions to 
evil and suffering” (9). 

 
 


